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Beyond Rhetoric to Reality

Inclusion, Diversity, Equity, and Access

Emily Allen Williams 

How did we get here? 

Where is here? 

What is “this” time in America and what are the root causes of the social injustice situations to which we bear witness? How does the experience of bearing witness define and sustain us during a period of varying degrees of acuity in our social justice footprints? While painful in some iterations, bearing witness can serve as a necessary engagement toward empowering voicings on the distribution of wealth, privileges, and opportunities; put another way, bearing witness accelerates lifting up the necessity of social justice in a society. I argue that bearing witness is healing, and Shelley Galasso Bonanno, a psychodynamic psychotherapist, concurs:

Bearing witness is a term that, used in psychology, refers to sharing our experiences with others, most notably in the communication to others of traumatic experiences. Bearing witness is a valuable way to process an experience, to obtain empathy and support, to lighten our emotional load via sharing it with the witness, and to obtain catharsis. Most people bear witness daily, and not only in reaction to traumatic events. We bear witness to one another through our writing, through art, and by verbally simply sharing with others.1

While bearing witness through the essay renderings in this volume, scholar and practitioner colleagues examine both pronounced and shadowed articulations of how acts of social injustice dismantle both the foundational and high-impact diversity engagement strategies necessary for purposeful inclusion, equity, and access practices. Also, these examinations speak specifically to ways and means of sustaining and creating environments for diverse peoples within and without diverse communities to move beyond survival to thriving within domains defined by holistic approaches for pluralistic societies. The overarching questions writ large during this period of emerging and negatively recapitulating acts of social injustice are: (1) What are the varying degrees of acuity in our need to excessively rhetoricize inclusion, diversity, equity, and access (IDEA)? (2) Is rhetoric overpowering our engagement [reality] in authentic inclusion, equity, and access practices for our existent diverse populations? and (3) what impact does the current state of non-immersive virtual reality have on our ability to move beyond extensive and vapid rhetoric toward planning and implementation of high impact diversity engagement strategies?

Simply put, “this” time we are experiencing is no longer clothed in pretense. America is witnessing viscerally vivid scenes of violence manifesting in deaths, fear, property destruction, and dichotomized rhetoric that locates and polarizes people at the margins of tangible despair, illogical physical responses, and negatively infused wonderment as they literally navigate willingly, unwillingly, consciously, and unconsciously afflictions of physical, mental, and emotional scars predicated upon years of (mis)use of diverse peoples. What becomes viscerally visual are the images of a pluralistic majority (read, diverse) of the American population standing in affliction lines on the margins of social justice based on the actions of a still dominant but demographically shrinking white populace who stand at the head of distribution lines of affliction inequity.

At our center, are we experiencing a rapid reversal of civil rights and social justice in America? How can these actions of inequity be a reality in a country that at the center of its national discourse positively foregrounds its burgeoning diversity?

Can the center hold?

A poem written (1919) and published (1920) by W. B. Yeats entitled “The Second Coming,” (curiously, some one hundred plus years earlier) lends illumination to our time. Written in the aftermath of World War I and the 1918–1919 flu pandemic,2even a cursory glimpse in the historical rear-view mirror creates contemporary pause as we navigate domestic warfare and the COVID-19 pandemic in the United States and worldwide:

Turning and turning in the widening gyre

The falcon cannot hear the falconer;

Things fall apart; the centre cannot hold;

Mere anarchy is loosed upon the world,

The blood-dimmed tide is loosed, and everywhere

The ceremony of innocence is drowned;

The best lack all conviction, while the worst

Are full of passionate intensity.

Surely some revelation is at hand;

Surely the Second Coming is at hand.

The Second Coming! Hardly are those words out

When a vast image out of Spiritus Mundi

Troubles my sight: a waste of desert sand;

A shape with lion body and the head of a man,

A gaze blank and pitiless as the sun,

Is moving its slow thighs, while all about it

Wind shadows of the indignant desert birds.

The darkness drops again but now I know

That twenty centuries of stony sleep

Were vexed to nightmare by a rocking cradle,

And what rough beast, its hour come round at last,

Slouches towards Bethlehem to be born?

I argue that America is currently experiencing a “Second Coming” (in this post-Civil Rights Era) with nomenclature—IDEA—that resembles too closely the nomenclature of the strivings of the Civil Rights Era, albeit not with these monikers. Clearly and by indisputable historical documentation, the post–Civil Rights Era is legislatively defined by the U.S. Congressional Civil Rights Act of 1964, Voting Rights Act of 1965, and Fair Housing Act of 1968. These major federal legislative acts ended legal segregation, removed illegal sanctions on voter registration and electoral practices in states with discriminatory voting practices, and ended discrimination in renting or buying housing.

Ended. Removed. Ended.

What has happened in this (our) post–Civil Rights Era? Were those endings and removals through federal legislation (in a 1960s America) about inclusion, equity, and access and predicated upon the need for respect and recognition of the diversity of a marginalized race of people? Is the embrace of IDEA simply a new façade for the work done during the Civil Rights Period? Was anything really removed? Did anything really end?

Is January 6, 2021, a Wake-up Call to the Big Long Sleep on Social Injustice and Diversity Matters in America?

Is “this” about race?

Is “this” about skin color?

Is “this” about ethnicity?

Is “this” about religion?

Is “this” about sexual orientation? 

Is “this” about gender?

Is “this” about disabilities? 

There is a large and looming responsibility for America to answer, decipher, and reframe “this,” with and beyond burgeoning discourse and textual analyses of IDEA; it is time for Americans to be accountable and to match rhetoric to reality and to avoid endless engagement in discourse intent on defining only more discourse and verbosity on rhetoric versus reality.

So, does diversity matter? When, where, and how can diversity matter if it is entangled and choked by the weeds of misunderstanding that stultify the growth and expansion of inclusion, equity, and access? Diversity as a word flows so effortlessly from too many mouths and finds itself cozily ensconced in too many organizational standard operations procedures (SOPs) documents. How did we get “here” with the word diversity tossed about in almost all sectors of the work world as if it were a hot missile to catch if catch can? Has diversity become a word that signals persons to “do with whatever is available; by whatever means or in any way possible” as opposed to engaging in purposeful, planful, and intentional strategies to ensure that diversity is held by inclusion, equity, and access? In a New York Times Magazine article entitled “Has ‘Diversity’ Lost Its Meaning?,” Anna Holmes contends:

How does a word become so muddled that it loses much of its meaning? How does it go from communicating something idealistic to something cynical and suspect? If that word is “diversity,” the answer is: through a combination of overuse, imprecision, inertia and self-serving intentions . . . what’s so irritating about the recent ubiquity of the word “diversity”: It has become both euphemism and cliché, a convenient shorthand that gestures at inclusivity and representation without actually taking them seriously.3

This volume contains voices that move pursuant to a declaration that diversity matters with an acute realization that those invested in inclusion, equity, and access work must not fall into the Big Long Sleep of Social Injustice and Diversity Matters, or we will again not only witness dreams deferred but also diversity deferred.

Let’s examine this twenty-first century (re)awakening to an embrace of IDEA as if these were completely new ways and means of showing up in a world that purports to be colored and shaped by social justice. Post–Civil Rights Era, have we been sleeping as a nation or is there a demonstrable and documentable deferral of social justice? Langston Hughes’ poem (“Harlem”) provides voice to the consequences of deferral:4

Maybe it just sags

like a heavy load.

Or does it explode?

Dry up. Fester. Run. Stink. Crust. Sugar over. Sags. Explode.

Explode . . .

On January 6, 2021, America witnessed a debacle, which became an unscripted documentary/exposé of what I will argue is the problem of the twenty-first century—the problem of diversity and social justice and the question of whether there exists a majority population committed to the consistent creation and implementation of strategies for inclusion, equity, and access in the distribution of wealth, privileges, and opportunities for diverse populations.5

On what will undoubtedly become one of the most infamous days in modern American political history and matters of social justice, the entire world had a window seat toward a view of the state of inclusion, equity, and access under the umbrella of diversity.6As the entire world gained—at will—viewing access into the nation’s capital of a frenzied mob carrying out the wish of the forty-fifth president of the United States, just days before the inauguration of the forty-sixth president of the United States, words from The Price of the Ticket by James Baldwin, novelist, poet, and civil rights humanitarian, echoed in my ears: “From my point of view, no label, no slogan, no party, no skin color, and indeed no religion is more important than the human being.”7

The disdain for difference on that day, which many witnessed in a non-immersive “type” of virtual reality (television), begs the question asked at the beginning of this introduction: What impact does the current state of non-immersive virtual reality have on our ability to move beyond extensive and vapid rhetoric toward planning, implementation, and consistent fieldwork informed by high-impact diversity engagement strategies? Does the impact of non-immersive virtual reality desensitize and create the “it’s not me” syndrome? Non-immersive virtual reality is explained as:

a type of virtual reality technology that provides users with a computer-generated environment without a feeling of being immersed in the virtual world. The main characteristic of a non-immersive VR system is that users can keep control over physical surroundings while being aware of what’s going on around them: sounds, visuals, and haptics.8

While I am loosely using television here to parallel the non-immersive virtual reality of that day, giving viewers a window-seat in real-time on the storming of the U.S. Capitol on January 6, 2021, the point here is that those watching the debacle on television still had primary control over their “physical surroundings.” What emerges as dichotomous is how those looking in/viewing virtually, perhaps, maintained control while those in the physical environment/U.S. Capitol clearly lost control. Both parties, nevertheless, watched a display—one in a non-immersive mode as viewers and another in real-time mode as actors; the view was centered on the actors who sought to decimate the capacity for difference to exist per election results sanctioned by federal legislation. Those of us who maintained control over our “physical surroundings” were yet provided entry into the enactment of disdain for IDEA displayed high on banners replete with hate language and ball caps emblazoned with the message to “Make America Great Again.” Question: Were virtual viewers desensitized by the violence that seemed so distant and surreal that was yet so close and real?

The Confederate Flag also was widely visible throughout the crowd of thousands during the armed siege of the U.S. Capitol. The Confederate Flag, a Civil War relic, maintains its centrality of expression among white supremacists and Southerners who claim it as part of their heritage. While it is argued that the Confederate Flag was never the official flag of the Confederacy, the battle flag has been mythologized since the late 1800s and held a disturbingly prominent presence9 at the January 6, 2021, siege of the U.S. Capitol. Author Ta-Nehesi Coates in his article, “What This Cruel War Was Over,” contends, “The Confederate flag is directly tied to the Confederate cause, and the Confederate cause was white supremacy. This claim is not the result of revisionism. It does not require reading between the lines. It is the plain meaning of the words of those who bore the Confederate flag across history. These words must never be forgotten.”10

Inclusion. Diversity. Equity. Access.

On January 6, 2021, the world witnessed a massive display by thousands of a public dismantling of care, concern, and practice of the work of the four words—Inclusion, Diversity, Equity, and Access (IDEA)—that slip effortlessly from many mouths in twenty-first-century America. In a matter of minutes after the January 6, 2021, inflammatory speech by the forty-fifth President of the United States, there was no more hiding behind rhetoric, no more grotesque masks, no more frosted windowpanes, no more heavy drapes of deception; humans looked squarely in the face of the thousands of people who rejected difference toward the outcome of more dreams and diversity deferred. 

Yet, on that very same afternoon, the signal was strong as to the work that must be done to walk out of a false enclave of survival encapsulated too largely by—IDEA—and not pervasively by the deeds. 

“This” is America’s Challenge. 

“This” is America’s Work. 

The velvety words Inclusion, Diversity, Equity, and Access must meet the gritty yet tangible deeds called work. To begin to effect real change, there must be foundational fieldwork work held by extended and extensive service to make demonstrable, ongoing, and evolving change. There is no end to the work of IDEA; it is about constant service. Many years ago, Representative Shirley Chisholm, the first African American and the first woman to run for the Democratic Party’s nomination for President of the United States so eloquently said, “Service is the rent we pay for the privilege of living on this earth.”11

Is America ready? 

Is America ready, willing, and able to confront the root causes of the scars, bruises, traumas, and deaths of Black bodies in the now overwhelming discussions of IDEA? Will the clothing of social justice finally be extracted from the closets of exclusion and tailored to fit contemporary bodies in creating open spaces of inclusion—neighborhoods/communities, school systems, institutions of higher education, corporations, governments, political parties, and beyond?

Are We Ready? Collectively Ready?

In this volume, the writers have engaged in a process that I embrace as “tilling the ground” for yield. “Tilling is simply turning over and breaking up the soil. Exactly how deep you till and how fine you break up the soil depends on your reason for tilling.”12

I see the work and the strivings of these contributing writers as dedicated and focused in working on the soil (the soul) of America in their communities and beyond. They examine how our communities and the world have been “turned over and broken up,” long before and since the Civil Rights Movement (1960s); they delve deeply into the reasons for the turning/tilling/breaking; and they interrogate ways and means of erecting systems and practices for increasing and evolving understandings of not only the rhetoric of IDEA but also the reality and intensity of the work that forms the ever-cyclical life stream of IDEA.

I am proud to be in the work of IDEA with my colleagues.
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Part I

INTERROGATIONS OF BLACKNESS, WHITENESS, RACISM, AND BEYOND

Historical and Twenty-First Century Considerations


Chapter 1

Black Lives Matter

Dismantling Racism and Rewriting History in the Confederate Monuments

Nancy Wellington Bookhart 

The streets were occupied for several months in the aftermath of the death of George Floyd,1as colorless people arguably performed the largest protest in U.S. history2and globally, overtaking neighborhoods, provinces, town squares, downtown, uptown, inner cities, metropolises, urban, rural, suburbs, regions, territories, states, zones, zip codes, Canada, Europe, Oceania, Asia, Africa, asseverating in their native tongue that Black Lives Matter (BLM). Monuments of despotism were dismantled. Others were defaced in acts of dissensus orchestrated against the hegemonic order that has perpetuated coded injunctions in the devaluation of Black lives. Many called these protests violent and destructive. I call these acts of dissensus war. Jean-Paul Sartre’s Preface to The Wretched of the Earth quotes Frantz Fanon on violence as stating, “he shows perfectly clearly that this irrepressible violence is neither a storm in a teacup nor the reemergence of savage instincts nor even a consequence of resentment: it is man reconstructing himself . . . no indulgence can erase the marks of violence: violence alone can eliminate them.”3 And in another place, Sartre states, “For it is not first of all their violence, it is ours.”4This clarion call was resounded with polyphonic utterances5of singularity avouching that Black lives are human lives, and they bear significance.

The historicizing of BLM is beyond the scope of this project. This chapter will instead interrogate the specificity of BLM’s impact in the dismantling and defacing of the Confederate monuments in the reach for equity and inclusion. This solidarity of unity toward the more excellent end of humanity displayed from the U.S. Capitol to the shores of foreign soils is a triumph that evokes Martin Luther King, Jr. when stating that “injustice anywhere is a threat to justice everywhere.”6 Justice is not color-coded but is the true essence of humanity. Let me be transparent when I state that what we experienced in the recent Capitol insurrection is not isolated from the ongoing discourse of the Confederate monuments and the overall slogan “Make American Great Again,” encrypted as Make America White Again. Markedly, every move toward solidarity and humanness signals a backlash that ever pushes society to the former edict of the master/slave narrative, where “the horrors of the past . . . merged with the horrors of the present.”7

[image: ]

Figure 1.1  Washington D.C. USA/ August 28, 2020: March on Washington 2020. Huge crowd of protesters march up to the Lincoln Memorial for Black Lives Matter. Source: Shutterstock.com. Julian Leshay.

[image: ]

Figure 1.2  London / UK, 06/13/2020: Black Lives Matter protest during coronavirus pandemic lockdown. BLM protesters heading to Trafalgar Square and shouting. Source: Shutterstock.com. Sandor Szmutko.

The problem we face is not new; it is an ever-persistent problem of the color line and the value of Black human life. It is the same problem that Du Bois encountered in his 1903 book The Souls of Black Folk. The problem for Du Bois was identified as belonging to the twentieth century, but I contend that this racial impasse has persisted even until this present hour touted as the age of colorblindness. One of the lines of racial indifference that has perseverated is locatable in the Confederate monuments. The Civil War, as well as the evocation of these monuments by the Lost Cause of the Confederacy,8is about having to cede an idyllic lifestyle bemoaned reel after reel in film and media to relinquish the status of the master race, to walk away from the profitable capitalistic venture of cotton, and the liberties and exercise of leisure lost in the dread of labor, having built the nation on the backs of Black slaves in free labor.

The Confederate monuments are intentional psychological terroristic plots in their nature to overturn freedom perpetually. These narratives embodied in the monuments belong to the Lost Cause of the Confederacy and Southern mythology, a closed chapter to a foregone history of defeat. But the glorification of these pseudo-heroes performs the battles time and time again and incessantly for a different outcome. The adherents of the Lost Cause are aware of defeat, but what they hope to achieve in the aftermath of the Civil War’s battles is an off-the-battlefield victory of psychological torment and violence, which they believe to be advancing in these monuments. Art has long been a ploy of despotism in the performance of power.9When discussing colonialization in the Preface to The Wretched of the Earth, Sartre maintains that “psychological warfare was not born yesterday. Nor was brainwashing.”10

[image: ]

Figure 1.3  Raleigh, NC/USA-062020: Crew removes Confederate monument from Capitol grounds following Gov. Roy Cooper’s order. The statue honored the NC Confederate dead. Source: Shutterstock.com. Bryan Regan.

I will discuss two strategies used in BLM’s protests against police brutality that falls under the rubric of subjugations and oppression in all forms of racism. The dismantling and defacing of the monuments signify for BLM an attempt to disarm racism at its core. There have been attempts before these protests to have the monuments removed without sustainable resolve. According to the Southern Poverty Law Center, over fifty Confederate monuments were reinstalled or newly erected during the Civil Rights Movement. The Confederate monuments and other racist symbols, such as the Confederate flag, are antithetical stains in the fabric of democracy. These monuments do not illustrate a shared history of victory against a greater enemy but a glorification of white supremacy, white authority, white law, and white occupation against America’s own. It is reasonable to surmise that state nor federal authorities had contemplated a creditable undertaking of this matter. The masses in the BLM protest would siege and dismantle Confederate monuments in acts of civil disobedience in the first order. No permission is/was required. The toppling of the monuments by dissenters moved state and federal governments to order monuments to be removed. The governing bodies took action to dismantle the monuments for various reasons. Some in solidarity with the cause, while other reasons for dismantling were to preserve the monuments from further destruction and reinstallation.11

[image: ]

Figure 1.4  Richmond, Virginia, USA, June 2, 2020: Stonewall Jackson statue defaced with graffiti during Black Lives Matter protest. Source: Shutterstock.com. Mark Dozier.

The second strategy was the defacing of the monuments: splattered paint, ink, markers, tar, scrawled across surfaces of pristine granite, marble, and limestone—desecration, a mural for public engagement in revolution. For many observers, these were acts of barbarism and incivility. I would argue that the dismantling and defacing of the Confederate monuments are the dismantling and defacing of hegemonic racist regimes and a rewrite of history. These are not symbolic acts as mute action; instead, this is a paradigmatic shift moving a nation toward repentance and reconciliation while negotiating the terms of diversity, inclusion, and equity in policy and practices. Through the lens of Jacques Rancière’s theories of the distribution of the sensible and the regimes of art, the restaging of history is conceivable in this momentous promulgation for the “matter” of Black lives.

The question of the importance of Black lives is not trending. It is not fashionable or in vogue but is an irrefutable claim in keeping with human dignity and valuation. Black lives have always mattered since the foundation of the earth. They mattered when the Africans were taken from their villages under the secret cloak of darkness—a covert mission of greed and hypocrisy—blinded, bounded, gagged, silenced, and in chains to be delivered to a fate worse than death and death itself. Black lives mattered on the numerous slave ships—Antelope, La Amistad, Jesus of Lubeck, King David, Nightingale, Hannibal, Hope—and countless more carrying slaves as cargo packaged for delivery as one transports coffee, rice, beans, and other objects of utility.12 Disposable goods.

[image: ]

Figure 1.5  Screenshots from the 1939 film Gone with the Wind; adapted from Margaret Mitchell’s 1936 novel bearing the same title. Source: Gone with the Wind (1939).

Black lives mattered in the marketplace on the multitudinous auction blocks, bodies naked, souls negotiated, sold to the highest bidders; plantation owners filled their coffers. Stripped of life and liberty, families were torn as flesh at the sinews; children ripped from mothers’ arms violently, husbands and wives divorced by white decree. They mattered on the vast plantations where Black lives were rendered subhuman, dumb animals, whipped, raped, bargained, and forced to labor sunup to sundown with no relief in sight. They mattered when dogs attacked them in their fight for liberation in the Civil Rights Movement, Jim Crow legislature, marginalized, exiled from society, and signs posted, “No Blacks, No Dogs.”13 They mattered when Black bodies hung from trees, young bodies of the innocent, dangling, hanging, limp, lifeless, severed, mute, criminalized, and eviscerated in open courts of white spectators—entertained. Their crime, being born Black. They mattered in the names of Emmett Till, Reverend George Lee, Cynthia Wesley, Medgar Evers, Addie Mae Collins, Carole Robertson, Lamar Smith, Martin Luther King, Jr., Virgil Lamar Ware, Denise McNair, Malcolm X, and the countless unnamed soldiers of the constant struggle in the pursuit of freedom.

Regrettably, this was not the narrative endorsed by the Confederate monuments’ audacity of continued existence in a country that abolished slavery with the Thirteenth Amendment. Presently, many agencies were involved in the removal of approximately one hundred Confederate monuments. Dozens of these were removed solely in the recent global protest of George Floyd. The Southern Poverty Law Center estimates that over fifteen hundred Confederate monuments are extant. These monuments are not sterile objects of testimony. They are not dead nor are they silent. These monuments echo the South’s ideologies, the Confederacy, in its proponents’ pronouncement of the Black race as subhuman and soulless, while installing the white race as the master race—supreme.

[image: ]

Figure 1.6  The sign, “No Dogs, No Negroes, No Mexicans,” was authorized for use by the Lonestar Restaurants, 1942. Source: Public Domain. Library of Congress (024.00.00).
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Figure 1.7  A postcard of the 1920 Duluth, Minnesota lynching of three suspects Elias Clayton, Elmer Jackson, and Isaac McGhie in the alleged rape of Irene Tusken, a white woman. Source: Public Domain.

The Black race as soulless is not a difficult concept to envision by American standards seeing that the treatment of the Black race as product had long been in vogue. Fanon quotes Sartre as positing, “Sartre has shown that the past, along the lines of an inauthentic mode, catches on and ‘takes’ en masse, and, once solidly structured, then gives form to the individual. It is the past transmuted into a thing of value.”14 This taking form that Sartre contends begins as formless matter, and through time and the assignment of value becomes the thing itself in the performance of race. The Black soul, argues Fanon throughout his text, is but a conjecture of white desire. He implicitly avouches that the Black man emerges on the landscape of history, in gestation, having “no culture, no civilization, and no long historical past.”15 This emergence not as a development but as a new thing is implicated in the term “gestation,” not fully operational, as ahistorical.

The soul is a prominent theme that runs throughout the history of thought in the West. In his dialogues, Plato claimed the soul as the framework for all philosophical theorization from epistemology, as the seat of the intellect, to eschatology in the final judgment. So, to identify the Black race as soulless was to disavow their humanity completely. In his foreword, Kwame Anthony Appiah surmises Fanon’s indictment of colonialism and the colonized in Black Skins, White Masks as asserting, “what is called the Black [sic] soul is a construction by white folk.”16
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Figure 1.8  Original 1909 black and white print ad for Cream of Wheat cereal with Rastus, the Cream of Wheat Chef. Source: Public Domain.

The Black man is characterized by white representation as morally profane, psychologically inadequate, politically inept, and ontologically faulty, purported as truth through contrived forms throughout Western history. What is identified as the Black race is a characterology17 defined under the rubric of a racist scientific agenda in the eighteen-century Enlightenment’s18physiognomy19 and phrenology20and other leading doctrines active during this period. The Confederate monuments scattered throughout the nation21 are painful reminders of the Black man’s relegation to the lot of the mule and oxen, a mere animal stripped of intellect. This unreasonable theoretic assumed authority and was validated through laws during slavery in America. These monuments represent the Hegelian fight to the death, for recognition22conceptually evidenced by the American Civil War, as a desire to own the Black body and soul. This privileged position of ownership by white society represents the Black race as a product, and at once posits him as “the missing link in the slow evolution from ape to man.”23

I argue in my research that the Confederate monuments are the primal scene for the African American race. In these spectacles, the African American community experience the trauma and the monuments’ audacity, which are the concretization and monumentalization of the unimaginable human atrocities involved in slavery and its profound effect on the Black race ad infinitum. Each monument in its showing and its display of righteous indignation echoes trauma through the chambers of the African American unborn for generations, in what has been coined by Dr. Joy DeGruy as post-traumatic slave syndrome and by Dr. Vivien Green Fryd as transgenerational trauma.24 In his essay, “An Autobiographical Study,” Sigmund Freud patented the term primal scene as part of his psychoanalytic theory of the unconscious to identify the original trauma site that subverted the normalization of subjectivity to what in neurosis is the traumatic subject. The primal scene is critical for this discussion because the traumatic slave subjectivity replaced the African’s former subjectivity.

[image: ]

Figure 1.9  Film still from the 1939 film Gone with the Wind of Black men exiting a burning Atlanta. Source: Public Domain.
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